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CHAPTER TEN 

THE WRITINGS OF THE MAJĀDHĪB 

by 

Albrecht Hofheinz 

The Majādhīb, a clan of religious leaders among the Jaʿaliyyūn, trace back 
their origins to al-ḥājj ʿĪsā al-Nakkās w. Qindīl, a sixteenth-century mer-
chant who settled in Darrū (now al-Shaʿaddīnāb) 12 km south of the 
Atbara/Nile confluence and is said to have been the first who “lit the fire” 
(sc. of Qurʾānic learning) there. His great-grandson, Ḥamad (“Ḍamīn al-
Dāmar” “the summer-camp’s guarantor”) b. ʿAbd Allāh b. Muḥammad (d. 
c. 1690) retreated to a site north of Darrū, around which grew a new 
settlement that became known as “Dāmar Ḥamad”. His grandson, 
Muḥammad b. ʿAlī b. Ḥamad, was the first of the family to be called “al-
Majdhūb” because he so often fell into a trance; he was also a famous 
horseman who died at Sinnār while on a mission to the king. His youngest 
son, al-fakī Ḥamad (1105/1693-94–1190/1776-77), a carpenter, studied in al-
Ghubush and Nūrī. During his pilgrimage to Mecca he was initiated into 
the Shādhiliyya by a minor Moroccan shaykh, Abū ’l-ʿAbbās ʿ Alī al-Darāwī 
of the Nāṣiriyya.1 He then wrote to the famous Mālikī teacher at the 
Azhar, ʿAlī al-Ṣaʿīdī al-ʿAdawī (1112/1700-1–1189/1775), who himself 
belonged to the Aḥmadiyya-Badawiyya, to confirm the ijāza. Ḥamad 
spread Shādhilī teachings, mainly the reading of the Dalāʾil al-khayrāt, 
among the Jaʿaliyyūn; he also had some influence upon the provincial 
governments. Al-Dāmar eventually developed into an autonomous entity 
within the disintegrating Funj state. It was apparently able to uphold a 
greater level of prosperity and security than the surrounding area, and 
the Majādhīb even intervened in political conflict in Shendi. 

A split occurred in the family around 1770, when Ḥamad’s elder son, 
ʿAbd Allāh al-Naqar (1145/1732-33–1228/1813) established a second khalwa 
south of the original one, whilst Aḥmad Ab(ū) Jadarī b. Ḥamad (b. 
1159/1746-7, d. between c. 1804 and 1808) became his father’s “official” 

 
1 In Moroccan colloquial Arabic, the nisba ‘al-Darāwī’ refers to someone from Wādī Darʿa 

(where the chief zāwiya of the Nāṣiriyya is located). Majdhūbī tradition agrees that ʿAlī al-Darāwī 
came from Morocco, not from Darāw in Egypt. 
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khalīfa during the latter’s lifetime. ʿAbd Allāh al-Naqar’s descendants, the 
Naqarāb, today are associated with al-Dāmar’s largest, the “Government” 
mosque; the “Old Mosque” is held by Aḥmad Ab Jadarī’s progeny; and a 
third mosque was founded in 1950 by Majdhūb b. Muḥammad b. Aḥmad. 
b. Jalāl al-Dīn (q.v.) after some disagreement with the rest of his lineage, 
the Naqarāb. 

This chapter deals only with those authors of the Majādhīb whose 
writings are predominantly of a religious nature. This means that two of 
the most prodigious writers, Muḥammad al-Mahdī al-Majdhūb (1919-
1982) and ʿAbd Allāh al-Ṭayyib (b. 1921), have not been included. Both 
rank among the modern Sudan’s foremost poets, and although they are 
firmly rooted in their family’s tradition, as literary figures they have 
become part of a wider cultural circle. Separate entries on them will be 
found in vol. V. 

Sources: Bruce, iv, 544-45; K. al-ṭabaqāt, 187-88; Burckhardt, 236-41; MacMichael, ii, 377 
and 395; Lorimer, 335-38; Trimingham (1980), 199, 225; ʿĀbidīn (1967), 61-62, 67; Hill, Biog. 
Dic., 265; al-Ṭayyib (1980), e.g. 71-84, 93-96; idem (1969), preface; Qarīb Allāh, thesis (1965), 
226-34; Maḥmūd (1968), 85-109; Ḥummayda, thesis (1971), 10-51, 88-91; al-Karsani, thesis 
(1977), 9-18, 27-34, 37-52, 66-72, 92-93; Hurreiz (1976), 123 and 128; Hofheinz, fieldwork 
1986-88. 

MUḤAMMAD MAJDHŪB b. QAMAR AL-DĪN b. ḤAMAD b. 
MUḤAMMAD AL-MAJDHŪB, known as al-shaykh al-Majdhūb, b. 
1210/1795-6, d. 27 Muḥarram 1247/ 8 July 1831. 

In later texts of the Majdhūbī tradition, his name is often given as 
“Muḥammad al-Majdhūb”; in his own writings, however, he consistently 
calls himself “Muḥammad Majdhūb”. The designation “Muḥammad al-
Majdhūb al-Ṣaghīr”, common in most secondary sources, has its origin in 
a misunderstanding of early British Intelligence; I have therefore not used 
it. 

Hofheinz, “Letters to Muḥammad al-Majdhūb”, in Thomassen/Radtke (1993), 119-143; 
Hofheinz (1990), 19-61, which is an edn. and transl. of Ibrāhīm al-Rashīd, Nubdha min baʿḍ 
karāmāt (q.v.); The Funj Chronicle: (1) Makhṭūṭa, ed. Buṣayli, 111-12; (2) Nottingham MS., p. 
125-7; (3) Paris (BN), MS., ar. 5069, f. 35r; Taʾrīkh mulūk al-Sūdān, ed. Shibayka, 30; al-Ṭāhir 
b. al-Ṭayyib al-Majdhūb, al-Wasīla (q.v.); al-Ibāna, 80, 83, 108-9, 112 and 250-51; Fawzī (1901-
2), I, 175; Majdhūb Jalāl al-Dīn, Asnā al-maṭālib (q.v.); Shucair (1915), 10-11; Willis (1922), 183-
84; Trimingham (1949), 199 and 225; ʿĀbidīn (1967), 102 and 207-8; Ḍirār (1981), 238; Hill, 
Biog. Dic., 265; Maḥmūd (1971) 84-109; Trimingham (1971), 121; Holt (1973), 122-24; 
Ḥummayda, thesis (1971), 31-32, 50-51, 62, 68-69, 85, 91-98 and 102; al-Karsani, (1985), 2, 33, 
42, 53-63, 80, 84-85, 89-90 and 93; Hurreiz (1977), 122-3 and 128; al-Ṭayyib (1980), 25, 85-6 
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and 93-4; idem (1983), 42, 72, and 192-93; Karrār (1411/1991), 53-54, 122-125; idem (1992), 46, 
52, 55, 62-63 and 71; Ibrāhīm (1993), 360-66. 

Muḥammad Majdhūb was born in al-Matamma, where his mother came 
from, and studied in al-Dāmar with ʿAlī b. Aḥmad Ab Jadarī (Qurʾān) and 
al-Azraq b. Aḥmad Ab Jadarī (1201/1787–1289/1872-3) (fiqh). Al-Azraq had 
studied fiqh with the Azhar-trained Aḥmad wad ʿĪsā (q.v.) at Kutrānj and 
had taken there the Sammāniyya from Aḥmad al-Ṭayyib b. al-Bashīr 
(q.v.). It was these two brothers who were mainly responsible for 
continuing the family’s learned tradition. In c. 1841, they established a 
school in al-Ṣūfī on the upper Atbara (where their most prominent 
student was Muḥammad al-Khayr ʿAbd Allāh Khōjalī); in 1858 the school 
was moved to al-Qaḍārif. 

After finishing his studies, Majdhūb returned to teach in his native 
town. In 1819-21 he joined Muḥammad ʿUthmān al-Mīrghanī (q.v.), who 
instructed him in the teachings of Aḥmad b. Idrīs (q.v.). Majdhūb 
accompanied al-Mīrghanī on his way back to the Ḥijāz, but differences 
between them led them to separate early on. Majdhūb stayed in Medina 
for about eight years, teaching and studying; of the many contacts he 
established during this time one of the most important was that with 
Aḥmad b. Idrīs, who exercised a formative influence upon him. In January 
1829 he left the Ḥijāz, perhaps due to the enmity of the local ʿulamāʾ and 
the Egyptian administration. He went to Sawākin, then under Ottoman 
rule, where he established a zāwiya from which he propagated his ṭarīqa 
among the Beja. After the Jaʿalīyyūn had been granted pardon by the 
Egyptian government, he returned to al-Dāmar in February 1831. Not all 
his family were happy with the young outsider’s ambitions, though the 
early death of Majdhūb, who left no sons, did not allow potential rivalries 
to develop. 

The Sawākin community after Shaykh al-Majdhūb’s departure was first 
led by al-Amīn al-Kitayābī, who already had accompanied his master to 
the Ḥijāz. Al-Amīn died shortly afterwards and was succeeded by the 
local (Artēgāwī) shaykh, Yāsīn b. ʿAbd al-Qādir Sālim al-Riḍwānī (d. 
between 1868-1881),2 who in 1853/4 was replaced by al-Ṭāhir b. al-Ṭayyib 
b. Qamar al-Dīn (q.v.) as khalīfa of the eastern Majādhīb. 

 
2 Several of Yāsīn’s poems are reproduced in K. al-Wasīla (p. 119: on the occasion of Majdhūb’s 

departure from Sawākin; p. 201: elegy for Majdhūb; p. 25-1-2: two poems about K. al-Wasīla). 
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In the twentieth century, Shaykh al-Majdhūb became the most promi-
nent spiritual reference point of the “Majdhūbiyya”;3 his tomb in al-
Dāmar, over which a dome was erected in 1996, is now venerated also by 
members of other ṭuruq. Since c. 1915 a ḥawliyya has been held for him in 
al-Dāmar on 27 Muḥarram; since 1985 a smaller one has been celebrated 
in Sawākin (c. 29 Rajab). 

1. various Adʿiya. 
Publ. in Muḥammad al-Ṭāhir al-Majdhūb, al-Wasīla (q.v.) and Majdhūb 
Muḥammad A. Jalāl al-Dīn, al-Wāridāt (q.v.); examples include, 
(a) Duʿāʾ nafīs li-sharḥ al-ṣadr wa’l-taqdīs. 
Inspired by Qurʾān: 94. To be read three times after each prayer, and 
seven times in situations of distress. 
Publ. in al-Wasīla, ch. III, § 3 (1332 edn., p. 41); al-Wāridāt, 95. 
(b) Duʿāʾ al-nabt. 
An invocation to cure neoplasms on or inside the body, taken as an 
infusion on an empty stomach every morning for up to seven weeks. 
Publ. in al-Wasīla, ch. II, § 8 (1332 edn., p. 38). 

2. al-ʿAjab al-ʿujāb. 
Comm. on the Ājurrūmiyya. Majdhūb preferred to give examples from 
the Qurʾān and the Alfiyya. 
Not yet located.4 

3. al-Asrār al-jamma fī ’l-ṣalāt ʿalā nabī ’l-raḥma. 
Three aḥzāb combining the 99 Divine Names and the 202 [sic] names of 
the Prophet, said to bring immediate illumination (fatḥ) to the one who 
recites them with a sincere heart. “Equals [in spiritual value] about half 
the Dalāʾil al-khayrāt”, according to Muḥammad b. al-Ṭāhir al-Majdhūb. 
MS: Cairo (DK) B 23230, pp. 82-113; 22 Jumādā II 1297/2. 
May 1880. Publ. in: al-Wāridāt (q.v.); in Muḥammad b. al-Ṭāhir, Q. al-
Thurayyā (q.v.). 

 
3 This term is not normally used by the adherents of the ṭarīqa, who refer to themselves as 

“Shādhiliyya”, indicating that their way goes back far beyond Majdhūb, and that the Shaykh should 
not be excessively venerated (as, in their view, is the case in other ṭuruq). “Al-Majdhūbiyya” is only 
used to refer specifically to matters pertaining to the Shaykh, esp. his awrād, and it is in this sense 
that I shall employ the term here. 

4 Unless otherwise stated, the titles and descriptions of works not located are taken from al-
Wasīla. 
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3a. “ʿAṭṭir”; see al-ʿIqd al-munaẓẓam fī mawlid al-rasūl al-mukarram. 

3b. “Balligh”, see al-Nafaḥāt al-layliyya fī dhikr mawlid khayr al-bariyya. 

4. Bughyat al-murīd al-sālik ilā ḥaḍrat rabbihi al-ʿAzīz al-Mālik, 
commonly referred to as R. al-Sulūk. 
A treatise on the seven spiritual stages of the Sufi path. Based on Qāsim 
b. Ṣalāḥ al-Dīn al-Khānī (1028/1619–1109/1697), al-Sayr wa’l-sulūk ilā malik 
al-mulūk (GAL II, 344, S II, 472), which was recommended reading for Sufi 
novices in eighteenth century Egypt (Aḥmad b. Muḥammad al-Dardīr, 
Tuḥfat al-ikhwān fī ādāb al-ṭarīq, Cairo: Mk. Muḥammad Fahmī Ḥusayn, 
n.d., 7-8); it was also used by Muḥammad b. ʿAlī al-Sanūsī (q.v.) in his 
Bughyat al-maqāṣid (1353/1935 edn., 184 ff.). Majdhūb does not identify 
his source; however, the text he presents consists mainly of quotations 
from and paraphrases of al-Sayr. In the few cases where he diverges from 
his source, Majdhūb stresses ethical over metaphysical aspects, and 
replaces the Divine Presence (al-ḥaḍra al-Ilāhiyya) with the 
Muḥammadan Presence (al-ḥaḍra al-Muḥammadiyya) as the goal of the 
mystic’s striving. — An appendix explains thirty-one Sufi technical terms 
(also adopted from al-Sayr). 
Publ. on the margins of al-Wasīla, 1332 edn., pp. 2-28 (based on a ms. 
dated 1322/1904, copied by al-Amīn b. Abī Bakr b. Yūsuf b. Ibrāhīm); as R. 
al-Sulūk, ed. Majdhūb Muḥammad Aḥmad Jalāl al-Dīn, Khartoum: al-Dār 
al-Sūdāniyya, 1390/1970; Khartoum: al-Majlis al-Qawmī li’l-Dhikr wa’l-
Dhākirīn, 2008, 40 pp; as R. Bughyat al-murīd al-sālik ilā ḥaḍrat rabbihi al-
ʿAzīz al-Mālik, 2000s. 

5. Dīwān. 
65 poems. 
Publ. (1) in: Dīwān qiṣṣat al-miʿrāj al-musammā bi’l-Jumāna al-yatīma fī 
dhikr miʿrāj al-dhāt al-ʿaẓīma, Cairo: M. Manṣūr Ef. Muḥammad, 15 Rajab 
1295/16 July 1878, lithograph: see, Khartoum (NRO), Misc., 1/55/1033; this 
copy was used by al-Ḥalabī for his 1940 edn.; it includes the editor’s notes 
on the few passages he wished to omit; (2) in an untitled lithograph (n.d., 
prior to 1306/1888) in the possession of Professor F. de Jong, Leiden, pp. 
85-130; (3) in, Dīwān al-Shaykh Muḥammad al-Majdhūb, Cairo: M. al-
Hindiyya, 1329/1908-9; (4) in, Majmūʿat al-Majdhūb, Cairo: Muṣṭafā al-
Bābī al-Ḥalabī, 1359/1941, 2nd. edn., n.d., pp. 120-88; photomech. reprints: 
(a) Khartoum: al-Dār al-Sūdāniyya, 1983, ed. al-Ṭayyib ʿAlī Aḥmad Abū 
Sinn; (b) as Dīwān al-Shaykh Muḥammad al-Majdhūb, Khartoum: M. 
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Dīnā, s.d.; (c) in Majmūʿat al-Majdhūb, s.l.: D. al-Baraka, [2000s]; (5) as 
Dīwān al-Shaykh al-Majdhūb, Khartoum: al-Majlis al-Qawmī li’l-Dhikr 
wa’l-Dhākirīn, 2008, 143 pp.— A photocopy of (4) has been deposited in 
Bergen 507 (Hofheinz collection). 
The Dīwān can be divided into two clearly distinct parts. The first (the 
Dīwān proper) consists of thirty-three poems exclusively in praise of the 
Prophet, all of which include a refrain and are thus intended to be sung; 
they are paraphrased in al-Wasīla, ch. V, § 5 (1332 edn., pp. 71-92). Out of 
the thirty-three, nine were written in Medina, twenty-two in Sawākin, 
one on his way back to al-Dāmar, and one in al-Dāmar shortly before his 
death. The average length of the poems in the Dīwān proper is twenty-
one verses. One third of them have non-classical, popular metres; four of 
these show the influence of Sudanese colloquial Arabic. Another third is 
composed in the light hazaj metre and has a strophic form. The majority 
of the Medinese poems are of the popular type, while in Sawākin the clas-
sical qaṣīda becomes more prominent. Interestingly, it is the qaṣīdas 
which are much more often performed today than the other, lighter 
forms. 
The remaining thirty-two poems are also printed in al-Wasīla, ch. IV, § 3–
ch. V, § 4 (1332 edn., pp. 60-68). They can be classified as follows: 
glorification of God (1); love and longing for the Prophet (7); reflection on 
experiences in trance (4); preconditions for the Sufi Path (2); admonition 
of the soul (4), the excellence of those who love God (2); warning against 
pseudo-Sufis (1); descriptive/didactic urjūzas (2)5 occasional poems (3);6 
amplifications of other poems (6).7 These poems are much shorter than 
those in the first part; their average length is nine verses. With the 
exception of a short series of mukhammasāt / mushaṭṭarāt, they are all of 
the qaṣīda type; like the qaṣāʾid of the Dīwān proper, they show the 
conventional distribution of metres (ṭawīl 39%, kāmil 21%, basīṭ 16%, 
rajaz 12%, wāfir 10%). None of the poems of this group are ever per-
formed, with the exception of two shaṭaḥāt which were incorporated into 
the reading of the Manāqib in 1923 by Muḥammad b. al-Ṭāhir al-Majdhūb. 

 
5 On the stations of the pilgrimage route from Medina to Mecca, and on the need to perform 

the takbīra in ritual prayer with presence of the heart. 
6 Request for spiritual support in a state of deep crisis; ghazal for his wife Laylā; intercession 

for his followers when he left the Ḥijāz. 
7 Longing for and fragrance of the Prophet; Ḥamza, lord of martyrs; the riding animals 

carrying visitors to the Prophet’s town. 
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The sequence of the poems is the same in all extant edns. of the Dīwān; 
only al-Wasīla has a different arrangement within the two groups 
respectively. Closer examination indicates that the editors have drawn 
from the same ms. source at least for group II, a post mortem collection 
prefacing each poem with a short comm. 
Recordings have been made of 24 poems of group I; MR 1-5, 7-9, 11-14, 17, 
19-22, 24-25.8 
Eight other poems mentioned in al-Wasīla (1332 edn., pp. 62, 67-70) are 
not included in the Dīwān, because they are either didactic urjūzas or 
were apparently judged to be too occasional. 

6. Fātiḥat al-abwāb li-man daqqa bihā al-bāb in kāna yarjū an yakūna min 
al-aḥbāb. 
Tawassul poem directed to the martyrs of Badr. 
MS: Khartoum (NRO), Misc., 1/55/1033 (copy in Hofheinz’ possession). 
Publ. v. supra, no. 5 (1), s.p.; in al-Wasīla, ch. IV § 2 (1332 edn., pp. 54-5). 

7. Hadiyya li’l-mubtadiʾīn yadkhulūna bihā fī ʿilm al-muṣṭalaḥ al-thamīn. 
On the classification of ḥadīth. 
Not yet located. 

8. al-ʿIqd al-munaẓẓam fī mawlid al-rasūl al-mukarram, popularly 
referred to as “ʿAṭṭir”. 
A short mawlid in verse and his most popular. 
MSS: (1) v. supra, no. 3, pp. 55-66; (2) (inc.) written by Muḥammad b. al-
Ṭāhir b. al-Ṭayyib (q.v.), in the possession of Qamar al-Dīn b. Muḥammad 
Nūr b. ʿAbd al-Raḥmān b. al-Ṭāhir b. al-Ṭayyib al-Majdhūb (b. 1962, imām 
in Erkowit), comprising also nos. 11, 13, 21 and 22; (3) in K. al-ṣalawāt al-
mufaḍḍala al-jamīla ʿalā al-dhāt al-kāmila al-faḍīla, the title page of 
which I found in the Sawākin zāwiya. 
Publ. v. supra, no. 5 (1), pp. 73-83; 5 (2), pp. 62-70; 5 (4), pp. 87-98. 
Recording, MR 1B + MR 20A-B. 

9. al-ʿIqd al-sanī al-muzān al-mufaṣṣal bi-laʾāliʾ al-Qurʾān. 
A prayer for the Prophet, “equals [in spiritual value] about one-third of 
the Dalāʾil al-khayrāt [of al-Jazūlī]”. 

 
8 This refers to stereo recordings I made between November 1986 and March 1988; these will 

eventually be deposited at a public archive. 
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MSS: (1) v. supra, no. 3, pp. 113-135; (2) written by Muḥammad b. al-Ṭāhir 
(q.v.) for ʿ Abd Allāh al-Naqar b. Aḥmad b. Jalāl al-Dīn al-Majdhūb, 9 Rajab 
1345/13 January 1927, in the possession of Majdhūb Muḥammad al-Amīn, 
al-Dāmar. 
Publ. at the end of al-Wāridāt (q.v.); in Muḥammad b. al-Ṭāhir: Q. al-
Thurayyā (q.v.). 

10. Izālat al-ḥuzn wa’l-qabḍ fī ithbāt wa-ṣiḥḥat masʾalat al-qabḍ. 
Referred to as Izālat al-qabḍ bi-ithbāt al-rafʿ wa’l-qabḍ in Qurrat ʿayn, 22. 
On the need to place the right hand over the left in prayer (i.e. not to let 
the arms hang down, as is the Mālikī practice). 
Publ. on the margins of al-Wasīla, 1332 edn., pp. 185-191. 

11. al-Jumāna al-yatīma fī dhikr miʿrāj al-dhāt al-ʿaẓīma, popularly known 
as Qiṣṣat al-miʿrāj. 
A mawlid on the Prophet’s ascension. 
MS: v. supra, no. 8 (Erkowit); Khartoum (NRO), Misc., 1/55/1033. 
Publ. v. supra, no. 5 (1), pp. 1-18; 5 (2), pp. 1-16; 5 (4), pp. 2-22. 
Recording, MR 24. 

12. Khuṭab. 
A collection of Friday sermons. 
Not yet located. 

13. al-Laʾāliʾ al-zāhirāt wa’l-fuṣūṣ al-fāʾiqāt (fī dhikr [mawlid] al-nabī dhī ’l-
muʿjizāt). 
His “medium size” mawlid. 
MSS: (1) v. supra, no. 3, pp. 29-44; (2) v. supra, no. 8 (Erkowit). 
Publ. v. supra, no. 5 (1), pp. 46-60; 5 (2), pp. 41-52; 5 (4), pp. 55-72. 

14. Laṭīfat al-ḥall ʿalā manẓūmat al-jumal. 
On iʿrāb. 
Not yet located. 

15. Maghnāṭīs al-khayrāt. 
A highly esteemed mystical prayer, “taught by the Prophet.” 
Publ. in al-Wasīla, ch. III, § 3 (1332 edn., pp. 40-1); in al-Wāridāt, pp. 93-4. 

16. al-Mansik al-abhaj fī bayān jumla min mashāʿir al-ʿumra wa’l-ḥajj. 
On the rites of the pilgrimage. 
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MS: in the possession of the Adārisa of al-Zayniyya. 
Publ. on the margins of al-Wasīla, 1332 edn., pp. 192-249. 

17. Manẓūma fī ādāb al-murīd maʿa shaykhihi wa-fī maʿrifat al-shaykh 
ayḍan. 
Opens: In rumta an tafūza fī dunyākā (urjūza). 
On the necessity to have a shaykh, the preconditions in him, and the 
proper behaviour towards him. 
MS: Khartoum (NRO), Misc., 1/55/1033 (copy in Hofheinz’ possession). 
Publ. v. supra, no. 5 (1), s.p.; in al-Wasīla, ch. IV, § 2 (1332 edn., p. 58). 

18. Masarrat arwāḥ al-ʿushshāq ʿalā ḥall alfāẓ al-Nūr al-barrāq fī madḥ al-
Rasūl al-miṣdāq. 
Comm. on Muḥammad ʿUthmān al-Mīrghanī’s dīwān al-Nūr al-barrāq 
(q.v.). 
MS. Rome (Ministero) testi manoscritti, pacco 1044/9 (the identity of the 
MS is doubtful; the date of completion given there is 30 Ṣafar 1231/30 Jan. 
1816! That Majdhūb did compose a comm. on al-Nūr al-barrāq is, 
however, stated in al-Wasīla (1332 edn., p. 93). 

19. al-Maẓāhir al-Iblīsiyya al-mutammima li’l-marātib al-khamsa al-
nafsiyya. 
On the dangers of the five (!) different stages of the spiritual journey.9Not 
yet located. 

20. Miftāḥ al-yusr li-man ḥalla bihi al-ʿusr. 
Tawassul poem addressed to God, preferably to be said early in the 
afternoon. 
MS: Bergen NI 789.28/37a-b (first two pp. only), allegedly written by 
Muḥammad b. al-Ṭāhir b. al-Ṭayyib (q.v.); Khartoum (NRO), Misc., 
1/55/1033 (copy in Hofheinz’ possession). 
Publ. v. supra, no. 5 (1), s.p.; 5 (2), pp. 126-8; in al-Wasīla, ch. II, § 8 (1332 
edn., p. 37); in al-Wāridāt (as part of the wird al-saḥar), pp. 49-51. 

 
9 This may be compared to what Aḥmad b. al-Mubārak al-Lamaṭī has to say on the five stages 

(maqāmāt) of fatḥ and their dangers; al-Ibrīz, ed. al-Shammāʿ, I, 398-401. 
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21. al-Muʿjiz al-wajīz min aḥādīth al-rasūl al-ʿazīz. 
An alphabetically arranged collection of ḥadīth. This may in fact be not a 
work by Majdhūb but (his?) copy of ʿAbd Allāh al-Maḥjūb b. Ibrāhīm al-
Mīrghanī, al-Muʿjam al-wajīz fī aḥādīth al-rasūl al-ʿazīz (q.v.). 
Not yet located. 

22. al-Nafaḥāt al-layliyya fī (dhikr) mawlid khayr al-bariyya, popularly 
referred to as “Balligh”. 
His “small” mawlid, second in popularity only to “ʿAṭṭir” (no. 8). 
Muḥammad b. al-Ṭāhir al-Majdhūb (q.v.) wrote a comm. on this mawlid. 
MSS: (1) v. supra, no. 3, pp. 44-54; (2) v. supra, no. 8 (Erkowit). 
Publ. v. supra, no. 5 (1), pp. 61-72; 5 (2), pp. 53-61; 5 (4), pp. 73-86. 
Recording, MR 2A-B. 

23. al-Nūr al-sāṭiʿ fī (dhikr) mawlid al-nabī al-jāmiʿ. 
His “great” mawlid, only read at the mawlid al-nabawī. 
MSS: (1) v. supra, no. 3, pp. 1-28; (2) v. supra, no. 8 (Erkowit). 
Publ. v. supra, no. 5 (1), pp. 19-45; 5 (2), pp. 17-40; 5 (4), pp. 23-54. 
Recording, MR 23. 

24. Qaṣīda lāmiyya fī ‘silsilat al-dhahab.’ 
Opens: A-yā ṭāliban li’l-Shādhiliyyati hāka khudh. 
His Shādhilī silsila via his father. 
Publ. in al-Wasīla, preface, § 8 (1332 edn., p. 22). 

24a. Qiṣṣat al-miʿrāj, see al-Jumāna al-yatīma fī dhikr miʿrāj al-dhāt al-
ʿaẓīma. 

25. Qurrat aʿyun al-ikhwān al-ṣādiqīn min ḥadīth sayyid al-mursalīn. 
A collection of ḥadīth, intended as a reference-manual to “what every 
Muslim needs to know” for his practical life; īmān and islām, ṭahāra, ṣalāt, 
and ṣiyām, but not zakāt and ḥajj (the latter is dealt with in the author’s 
Mansik al-abhaj; v. supra, no. 16). Isnāds are only mentioned from the 
section on Qaḍāʾ al-ḥāja (p. 6) onwards, when the author was told by a 
righteous man he saw in a vision to include them. 
MSS: (1) Leiden F. Or. A. 680 (tract 11), 47 pp., entitled Qurrat ʿayn al-
ikhwān, incorrectly ascribed to Ibn Idrīs, colophon dated Thursday, 29 
Ṣafar 1323/4 May 1905; copy of this in Bergen, no. 440; (2) in the possession 
of the Adārisa of al-Zayniyya. 
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26. Rawātib and adhkār. 
Four rātibs and various special-purpose prayers and litanies. Comm., by 
al-Ṭāhir al-Majdhūb: al-Wird al-maṭlūb (q.v.). 
Publ. in al-Wasīla, ch. I (1332 edn., pp. 25-33); in al-Wāridāt, pp. 51-72. 

27. R. al-hudā fī ’l-ittibāʿ li’l-nabī al-muqtadā. 
According to al-Wasīla, this is a versified treatise on the need to 
transcend the divisions of the legal schools (fī ’l-iqtidāʾ bi’l-madhāhib 
kullihā). In all likelihood, it is not a work by Majdhūb but (his?) copy of 
the R. al-hudā fī ’l-ittibāʿ li’l-nabī al-muqtadā by Muḥammad Saʿīd b. al-
marḥūm Muḥammad Amīn Ṣifr al-Madanī al-Ḥanafī al-Atharī (1114/1702-
3–1194/1780) of Mecca, a versified exposition of this same topic (publ. 
Cairo: Mṭ. al-Sunna al-Muḥammadiyya, 1370/1950). 
Not yet located. 

27a. R. al-sulūk; see Bughyat al-murīd al-sālik. 

28. al-Ṣalāt al-rabbāniyya. 
“Dictated to him by the Prophet’s daughter Fāṭima. “Publ. as part of the 
ʿadad in al-Wasīla, preface, § 10 (1322 edn. p. 24), and as part of the 
morning rātib ib., ch. I, § 1 (1322 edn. p. 26). 

29. al-Sayf al-qāṭiʿ li-(dafʿ) kull ʿadūww ṭāmiʿ. 
Tawassul poem against enemies, addressed to God. 
MS: Khartoum(NRO) Misc., 1/55/1033 (copy in Hofheinz’ possession). 
Publ. v. supra, no. 5 (1), s.p.; in al-Wasīla, ch. IV, § 2 (1332 edn., pp. 57-8); 
in al-Wāridāt, pp. 108-110. 

30. Shamāʾil al-Muṣṭafā. 
Comm. on a short (unidentified) description of the Prophet, to help the 
Sufi’s imagination. 
Publ. in al-Wasīla, ch. V, § 5 (1332 edn., pp. 92-3). 

31. Shams nahār al-tajallī. 
Mystical and cabbalistic prayer on the highest stations of the soul. 
Publ. as part of the Ramaḍān litanies in al-Wasīla, ch. I, § 3 (1332 edn., p. 
31). 
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32. Sharḥ Bānat Suʿād. 
Comm. on Kaʿb b. Zuhayr (7th. cent.; GAL I, 38-39; GAS II, 229-35), Bānat 
Suʿād Suʿād (c. 9/630), the famous first panegyric on the Prophet (EI (2), 
s.v. Bānat Suʿād). Muḥammad Majdhūb himself only wrote the comm. on 
the first 13 out of a total of 58 verses; his successor al-Ṭāhir b. al-Ṭayyib al-
Majdhūb later completed the remainder. 
Not yet located. 

33. Sharḥ al-Manhaj. 
Comm. on Abū Yaʿqūb Zakariyyāʾ b. Muḥammad al-Anṣārī al-Sumaykī al-
Shāfiʿī (826/1422-926/1520), Manhaj al-ṭullāb fī ’l-fiqh (GAL II, 99), an 
abbreviation of Abū Zakariyyāʾ Yaḥyā b. Sharaf al-Nawawī (631/1233-
676/1278), Minhāj al-ṭālibīn (completed 669/1270), itself being a synopsis 
of Abū ’l-Qāsim ʿAbd al-Karīm b. Muḥammad al-Rāfiʿī al-Qazwīnī (d. 
623/1226), K. al-Muḥarrar (the latter two are standard Shāfiʿī lawbooks; 
both the Minhāj and the Manhaj were the most widely used Shāfiʿī works 
in the Sudan). Incomplete; only until K. al-ḥajj; Majdhūb returned to the 
Sudan before completing it.10 
Not yet located. 

34. Sirr al-madad wa’l-shuhūd fī madḥ al-nabī al-maḥmūd. 
Alphabetic telestich quintain written in Medina. Comm. by al-Ṭāhir al-
Majdhūb: Fatḥ al-Raḥīm (q.v.). This poem inspired ʿAbd Allāh al-Ṭayyib 
(1921-2003) to write his Barq al-madad bi-ʿadad wa-bi-lā ʿ adad (Khartoum: 
International University of Africa, 1996). 
MS: v. supra, no. 3, pp. 66-83. 
Publ. v. supra, no. 5 (1); 5 (2) pp. 70-84; (4) […] wa’l-sahūd […], pp. 99-119. 

35. al-Sunna al-Muḥammadiyya fī bayān al-qawāʿid al-dīniyya. 
A collection of ḥadīth illustrating uṣūl al-fiqh. 
Not yet located. 

 
10 Interestingly, the noted Azhar scholar (and later its rector) Ibrāhīm al-Bājūrī (1198/1783-

1276/1860) also wrote not only ḥāshiyas on Bānat Suʿād (v. no. 32) and on al-Tirmidhī’s Shamāʾil (v. 
no. 36), but also an incomplete (!) one on Manhaj al-ṭullāb (Delanoue, Moralistes, 591, unless 
Delanoue confounded this with Sulaymān al-Bujayrimī’s ḥāshiya on Fatḥ al-Wahhāb, Zakariyyāʾ al-
Anṣārī’s own commentary on his Manhaj al-ṭullāb). It is not inconceivable that like Munabbihāt al-
istiʿdād (v.i., no. 38a), also these three works were found among Majdhūb’s papers after his death and 
held to be of his authorship. 
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36. Tas’hīl munāwalat al-Shamāʾil. 
Philological comm. on Abū ʿĪsā Muḥammad b. ʿĪsā b. Sawra al-Sulamī al-
Tirmidhī (209/824-25–279/892-93), K. al-Shamāʾil (GAL I, 169; GAS I, 156-
59). Contains information on the transmitters of the K. al-Shamāʾil. 
Possibly, the sharḥ ʿalā al-Khaṣāʾiṣ mentioned in the Funj Chronicle 
(Paris, BN, ms.ar. 5069, f. 35) refers to this. Not yet located. 

37. Tawassul bi-shuhadāʾ Uḥud. 
Opens: Hādhā wa-ayḍan innanī sa-adhkuru (urjūza). 
Tawassul poem directed to the martyrs of Uḥud (in three sections: 
Muhājirūn, Khazrajiyyūn, Uwaysiyyūn). Written in Medina. 
MS: Khartoum (NRO), Misc., 1/55/1033 (copy in Hofheinz’ possession). 
Publ. v. supra, no. 5 (1), s.p.; in al-Wasīla, ch. IV, § 2 (1332 edn., pp. 55-7). 

38. al-Wurayqāt al-nāfiʿa li-kull ḥamīm fī ithbāt bi’smi ’llāh al-Raḥmān al-
Raḥīm (referred to as al-Wurayqāt al-nāfiʿāt … in Qurrat ʿayn 22). 
A treatise proving that the basmala is part of the Qurʾān. 
Publ. on the margins of al-Wasīla, 1332 edn., pp. 169-185. 

The following title is mentioned in al-Wasīla among the writings of 
Shaykh al-Majdhūb, but it can be shown to be a copy by Majdhūb of 
another author’s work. Probably this copy was later found among his 
papers and thought to be of his authorship: 

38a. Munabbihāt al-istiʿdād li-yawm al-maʿād. 
A collection of mnemonic aphorisms. 
Usually attributed to the Shāfiʿī traditionist Aḥmad b. ʿAlī “Ibn Ḥajar” al-
ʿAsqalānī (1372-1449), under the title Munabbihāt ʿalā ’l-istiʿdād li-yawm 
al-maʿād. Often published, e.g. Qāzān: Khārīṭōnov, 1904 (GAL II, 69; S II, 
74,34).11 
The version attributed to Majdhūb was publ. as R. Munabbihāt al-ʿibād 
li’l-istiʿdād wa-iʿdād al-zād li-yawm al-maʿād, ed. Majdhūb Muḥammad 
Aḥmad Jalāl al-Dīn, Khartoum: D. al-Sūdāniyya, 1390/1970-71 (from a ms. 
copied in 1354/1935). It is practically identical to the Qāzān edn. but stops 
after the first sentence of the last chapter; apparently the ms. was 

 
11 See I.H. The Ascalonite, or the choicest Aphorisms of the Prophet of God, Muḥammad, and his 

pious companions and followers, tr. by J. W. Rockwell, revised and accompanied by the Ar. text by 
Munshi Maḥbūb ʿĀlam, Lahore 1897. 
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incomplete. The third sentence of ch. 9, which lists the nine children of 
Satan, is missing; this may be a conscious omission by the editor. This 
version was republished in the 2000s as a photomechanical reproduction. 

ḤASĪB b. AL-ṢIDDĪQ b. AL-AMĪN b. ḤAMAD AL-MAJDHŪB, known as 
Ḥasīb al-ʿĀlim, d. after May 1884. 

al-Wasīla, 71, 78, 200; Durham (SAD), 97/5/97-8 (letter from the Mahdi); Nūr al-Dāʾim 
(1954), 286; ʿUthmān Ḥamadallāh, Sahm al-arḥām 13-14; al-Faḥl al-Fakī al-Ṭāhir, Taʾrīkh 
wa-uṣūl al-ʿArab bi’l-Sūdān, Khartoum: D. al-Ṭābiʿ al-ʿArabī, n.d. [1976], 68; al-Ṭayyib 
(1980), 102-3. 

The most prominent member of the Sammānī branch of the Majādhīb; 
his father was initiated into it by Shaykh Ḥasīb b. Imām al-Kūbāwī (q.v.; 
see Nūr al-Dāʾim (1954), 284-86). After having memorised the Qurʾān with 
his father, Ḥasīb went to study fiqh in Zabīd for ten years. He then 
performed the pilgrimage and went on to Medina where he met his 
father’s shyakh Ḥasīb b. Imām who initiated him into the Sammāniyya. 
He went on to Cairo where he studied at al-Azhar for a time before 
returning to his native Qōz al-Fūnj (Berber) where he became a promi-
nent teacher. The Mahdi studied grammar with him for two years in the 
1850s. 

1. Qasīda rāʾiyya fī rithāʾ al-shaykh al-Majdhūb. 
Opens: A-nūr aḍā am ṭāliʿ al-ṣubḥ qad badā. 
Elegy for Muḥammad Majdhūb b. Qamar al-Dīn (q.v.). 
Printed in al-Wasīla, 1332 edn., pp. 200-201. 

2. Takhmīs Nasīm Qubā. 
Takhmīs of Muḥammad Majdhūb b. Qamar al-Dīn’s poem, Nasīm Qubā. 
Mentioned in al-Wasīla, 1332 edn., p. 78. 
Not yet located. 

MUḤAMMAD AL-ṬĀHIR b. AL-ṬAYYIB b. QAMAR AL-DĪN b. ḤAMAD b. 
MUḤAMMAD AL-MAJDHŪB, known as Muḥammad al-Ṭāhir Majdhūb 
(used by himself) or al-shaykh al-Ṭāhir, b. 1248/1832-3, d. 1307/16 February 
1890. 

al-Wasīla, 107, 164; Abū Salīm, Fihris, 110, 199, 206 and 376 (letters from the Mahdi); idem 
(1969) 154-56; idem (1989), 204-5; ʿUthmān Diqna (1974), 8, 40-43, 51 and passim; Shucair 
(1915), 12; Jackson (1926), index; Trimingham (1980), 226; ʿ Ābidīn (1967), 203-4; Ḍirār (1981), 
120, 140, 169, 238-39; Holt (1970), 19, 82-83 and 188-89; Hill, Biog. Dic., 353 and 408; Ḍirār 
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(n.d.), 37 and 51; Qarīb Allāh (1988), 126; al-Ṭayyib (1980), 96-97; Ḥummayda, thesis (1971), 
63, 72-76, 78, 82-83 and 93; al-Karsani, thesis (1977), 81, 84-86 and 90; al-Ṭayyib (1983) 106; 
Ōhāj, 73-74. 

A nephew of Muḥammad Majdhūb b. Qamar al-Dīn, al-Ṭāhir was born in 
al-Matamma and received his primary education in al-Dāmar. In 
1270/1853-54, ʿAlī Diqna (cousin of ʿUthmān Diqna) and Yāsīn ʿAbd al-
Qādir Sālim, both students of Shaykh al-Majdhūb, persuaded his father to 
send him to Sawākin, where he was introduced to the teachings of his 
uncle and become head of the eastern Majādhīb. In 1859 he went on 
pilgrimage to Mecca. When Sawākin came under Egyptian rule in 1865, 
he lost ground to the Khatmiyya there, but tried to maintain a working 
relationship with the government. He is said to have been a secret 
supporter of the Mahdist cause from the beginning and he publicly swore 
allegiance before the Mahdi’s emissary, ʿUthmān Diqna, in July 1883. His 
personal charisma and influence among the tribes of the Red Sea Hills 
was an important factor in their joining the Mahdiyya, and for the 
remaining years of his life, al-Ṭāhir actively assisted ʿ Uthmān Diqna in his 
campaigns in the eastern Sudan. His tomb in Efāfe (6 km east of Tokar) 
immediately became a place of pilgrimage (ziyāra); but individual efforts 
to establish a ḥawliyya there have remained unsuccessful. 

1. Dīwān farīd al-ʿāshiqīn fī badʾihi wa-maʾālihi. 
34 poems in praise of the Prophet (four of which are a takhmīs of poems 
by Muḥammad Majdhūb b. Qamar al-Dīn), collected by Muḥammad 
Majdhūb b. Abū Bakr b. Yūsuf b. Ibrāhīm (d. 24 November 1899), 
grandson of Muḥammad Majdhūb b. Qamar al-Dīn, with the author’s 
consent. Al-Ṭāhir’s poems are a little longer (average: 35 verses) and less 
“popular” in style than those of his uncle: only 27% show lighter, usually 
shortened classical meters, including such rare ones as mutaqārib and 
mujtathth; four of these are strophic. The other poems are set in kāmil 
(21%), basīṭ (18%), ṭawīl, wāfir (9% resp.), and ramal (6%); and as is the 
case for the poems of Majdhūb b. Qmar al-Dīn, they are today more 
frequently performed than the lighter ones. 
Publ. v. supra, Muḥammad Majdhūb b. Qamar al-Dīn, 5 (1), pp. 155-224; 5 
(2), pp. 130-91; 5 (4), pp. 191-271. 
Eight poems recorded, MR 1, 4, 7, 8, 11, 14, 15, 17, 18. 

2. Fatḥ al-Raḥīm al-Wadūd ʿ alā ḥall alfāẓ Sirr al-madad wa’l-shuhūd [sic]. 
Comm. on Muḥammad Majdhūb b. Qamar al-Dīn, Sirr al-madad (q.v.); 
written in 1274/1857-58 (mentioned in al-Wasīla, 1332 edn., pp. 14, 71, 164). 
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Not yet located. 

3. Qaṣīda dāliyya. 
Opens: Bi’smi rabbinā abtadī * ṭāliban bihi ahtadī. 
Refrain:12 Shawqī li’l-rasūl sayyidī * Ṭāhā man atā bi’l-hadyī. MS: Bergen NI 
777. 28/24a-b; Khartoum (NRO), copy of the same. 
Recorded (only the refrain), MR 6B. 

4. Qaṣīda dāliyya fī rithāʾ al-shaykh al-Majdhūb. 
Opens: Dahat al-dawāhī al-mufziʿāt bi-ḥayyinā. 
Elegy for Muḥammad Majdhūb b. Qamar al-Dīn (q.v.). 
Printed in al-Wasīla, 1332 edn., pp. 201-3. 

5. Qaṣīda fī rithāʾ Muḥammad w. al-Azraq. 
Elegy for Muḥammad w. al-Azraq w. Aḥmad Ab Jadarī (d. between 1885-
89), who after about 1861 succeeded his father as leader of the Majādhīb 
in al-Qaḍārif; he was summoned to Omdurman by the Khalifa and died 
immediately after his arrival. 
MS: in the possession of ʿUthmān b. ʿAbd al-Raḥmān b. ʿUthmān b. 
Muḥammad w. al-Azraq, imām of the Mosque in al-Ṣūfī al-Azraq, al-
Qaḍārif, who could not find it when I was there in 1988. 

6. Qaṣīda hāʾiyya. 
Opens: Fa-qul yā bādī bi’smi ’llāh * wa-thannī ’l-qawl bi-ḥamd Allāh. 
MS: (21 verses), in Yūsuf al-Hindī, Tāj al-zamān fī taʾrīkh al-Sūdān (q.v.), p. 
149 (ch. Tarājim al-awliyāʾ). 

7. Qaṣīda fī rithāʾ Aḥmad al-Badawī. 
Opens: Yā rabbī ayyidnā bi-jāhi Muḥammad. 
Elegy for Aḥmad al-Badawī b. ʿ Abd Allāh b. ʿ Īsā b. ʿ Alī w. Badawī w. Karam 
Allāh (d. before the Mahdiyya), a sharīfī fakī from Qōz Rajab and father 
of ʿAbd al-Qādir w. Ḥāshī (q.v.).13Alternatively it may be for Aḥmad al-
Badawī b. Muḥammad b. ʿ Īsā b. Muḍawwī of the Masīd Wad ʿ Īsā, who had 
studied at the Azhar and returned to the Sudan in 1855; he died in Berber 

 
12 The refrain (ṣalāt / shēla) is given for those poems that are usually identified by it. Note that 

it is not necessarily included in the manuscript! 
13 Information from the Ḥāshenḍiwāb from whom I photographed the qaṣīda. 
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in 1286/1869 while on his way to perform the pilgrimage (see further, al-
Amīn (1975), 71-73). 
MS: Bergen NI 790. 28/39a-d. 

8. Takhmīs Ṣababtu dumūʿan. 
Takhmīs of Muḥammad Majdhūb b. Qamar al-Dīn’s poem Ṣababtu 
dumūʿan (which opens Majdhūb’s Dīwān, q.v.). 
(Mentioned in al-Wasīla, 1332 edn., p. 78). 
Not yet located. 

9. al-Wasīla ilā ’l-maṭlūb fī baʿḍ mā ishtahara min manāqib wa-karāmāt 
walī Allāh al-Shaykh al-Majdhūb. 
A hagiography (manāqib) of Muḥammad Majdhūb b. Qamar al-Dīn, 
including his prayers and litanies and other extensive quotations from his 
works; draft compl. 10 Dhū ’l-ḥijja 1284/3 April 1868. 
Publ. with additions (1) Būlāq: M. al-Maʿmūra, 29 Ṣafar 1289/ 8 May 1872, 
under the patronage of ʿAbd al-Karīm al-Kāblī, 338 pp. There are copies 
of this edn. in al-Azhar Library and Cairo (DK), Taymūriyya, taʾrīkh 257; 
(2) ? Būlāq 1319/1901-2; (3) Cairo: Mk. al-Taqaddum 1332/1914. On the 
margins of this edn. four works by Muḥammad Majdhūb b. Qamar al-Dīn 
(q.v., nos. 4, 10, 16, and 36), and one by Muḥammad al-Ṭāhir al-Majdhūb 
(q.v., no. 4) are included. A photocopy of this edition has been deposited 
in Bergen 509 (Hofheinz collection). Shaykh ʿAbd al-Raḥmān b. 
ʿAbdullāhi b. ʿAbd Allāh b. al-Ṭayyib b. Qamar al-Dīn from al-Adirgāwi, 
senior khalīfa of the eastern Majādhīb since 1972, and ʿUthmān Aḥmad 
Majdhūb (Omdurman) had plans to publish a photomechanical reprint 
of this edition (to be printed in Egypt by al-Ḥājj Meyraf, with a preface by 
ʿAbd Allāh al-Ṭayyib [1921-2003]), but these had not materialized by 2015. 

10. al-Wird al-maṭlūb fī sharḥ rawātib al-Shaykh Muḥammad al-Majdhūb. 
Comm. on the rawatīb of Muḥammad Majdhūb b. Qamar al-Dīn. 
Publ. on the margins of al-Wasīla, 1332 edn., pp. 29-169; (abridged 
version?) Mukhtaṣar sharḥ al-rawātib—al-ṭarīqa al-Muḥammadiyya al-
Shādhiliyya al-Majdhūbiyya, ed. al-Shādhilī [b.] Aḥmad [b.] Muḥammad 
al-Majdhūb [b. al-Fakī ʿAbd Allāḥ b. Madanī b. al-Fakī ʿAbd Allāh al-
Naqar]. 

ʿABD AL-RAḤMĀN b. AL-ṬAYYIB b. QAMAR AL-DĪN, d. 19 February 1891. 

Ḥummayda, thesis (1971), 80; al-Karsani, thesis (1977), 90. 
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Brother and close associate of al-Shaykh al-Ṭāhir. In the 1850s he migrated 
to Sawākin, where he married a woman from the local Shādhilīyāb. In the 
1870s, when the Majādhīb gradually retreated from Sawākin, he chose to 
live with a section of the Artēga in Khōr Baraka, leaving his wife in Tokar. 
Having joined ʿUthmān Diqna together with his brother, he was killed in 
the battle of Efāfe (Tokar). 

It was ʿAbd al-Raḥmān who arranged the first (lithographic) edition of 
the Dīwān al-Majdhūb in 1295/1875. 

1. Qaṣīda dāliyya. 
Opens: Bushrā li-aḥbāb al-humām al-murshidi. 
On the dīwān of al-Shaykh al-Ṭāhir. 
Publ. in Muḥammad Majdhūb b. Qamar al-Dīn, 5 (2), pp. 191-92; 5 (4), p. 
271. 

ʿABD ALLĀH b. AL-ṬAYYIB b. QAMAR AL-DĪN, d. c. December 1899. 

Abū Salīm, Fihris, 574, 575 and 806 (letters to and from the Mahdi); al-Wasīla (1332 edn.), 
134, 150, 186, 190, 192, 210. 

Another younger brother of al-Shaykh al-Ṭāhir; he was an administrative 
official (qāḍī) during the Mahdiyya, responsible for the collection of 
taxes. He died of urinary retention in al-Rufāʿa after the battle of al-Jadīd 
during the retreat of the Majādhīb who had accompanied the Khalifa. — 
See also below, p. 323. 

1.  Muzdawija fī madḥ al-Mahdī. 
Opens: al-Mahdī rūḥī fidāka. 
Refrain: Yā Abū ’l-Qāsim marḍāka. 
Eulogy of the Mahdi, possibly written on the occasion of his visit to 
Khartoum to take the bayʿa in June 1885. The combination of colloquial 
and literary Arabic is a characteristic trend in Mahdist poetry.  
MSS: (1) Bergen, XII 12-14 (Hofheinz collection); (2) Bergen NI 780. 28/27, 
incomplete; Khartoum (NRO), copy of the same. 
Recording, MR 7B (antiphony). 

2. [Qaṣīda in praise of the Mahdī’s Rātib]. 
See ALA I, 323. It is unclear whether or not this is identical to no. 1 here. 

3. Qaṣīda rāʾiyya fī rithāʾ al-shaykh al-Majdhūb. 
Opens: Dahat al-dawāhī al-dāhiyātu fa-mā amar. 
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Elegy for Muḥammad Majdhūb b. Qamar al-Dīn (q.v.). 
Publ. in al-Wasīla, 1332 edn., p. 203. 

MUḤAMMAD MAJDHŪB b. AL-ṬĀHIR b. AL-ṬAYYIB b. QAMAR AL-DĪN 
AL-MAJDHŪB, known as al-Shaykh b. al-Ṭāhir Majdhūb (used by 
himself), al-Shaykh wad al-shaykh al-Ṭāhir, Ōshēk, or al-Shaykh al-
rufayyiʿ, b. c. 1860,14 d. 12 Shaʿbān 1348/ 13 January 1930. 

Abū Salīm, Fihris, 376-77 (letters from the Mahdi); idem (1989), 204-5; Khartoum (NRO), 
Mahdia 2/1/2; Jackson (1926), 137, 143; ʿAbd al-Raḥīm (1936), 93-95; Lorimer (1937), 340; 
Majdhūb Jalāl al-Dīn, Manjaḥ al-sūl (q.v.), 69; ʿĀbidīn (1967), 214-15, 218 and 221-22; Ḍirār 
(1981), 127-29, 142 and 239-40; Hill, Biog. Dic., 275; ʿUthmān Diqna (1974), 42; Voll, thesis 
(1969), 67; Ḥummayda, thesis (1971), 82, 93 and 100; al-Karsani, thesis (1977), 12; al-Ṭayyib 
(1983), 76 and 106. 

Born in Sawākin district as son of Fāṭima bt. Abī Bakr Yūsuf Ibrāhīm of 
the Artēga, granddaughter of Muḥammad Majdhūb b. Qamar al-Dīn, 
Muḥammad was the first of the eastern Majādhīb shaykhs who 
personified their increasing acculturation through intermarriage with 
the Beja. Although his mother tongue was ti-Biḍāwye, he also received a 
profound and much admired classical Arabic education. Having learned 
the Qurʾān from his father, he studied Shāfiʿī fiqh and the “rational 
sciences” (al-ʿulūm al-ʿaqliyya) with Muḥammad Madanī al-Sawākini. 
After performing the pilgrimage in 1297/1880, he studied with ʿAlī Bāṣīrī 
at Jidda and with Aḥmad b. Zaynī Daḥlān, Shāfiʿī muftī and shaykh al-
ʿulamāʾ in Mecca (GAL II, 499; S II, 810; EI (2)). Moving to Medina, he 
studied with Abū Khuḍayr and Shaykh al-Ishrāqī, then returned to the 
Sudan. During the Mahdiyya, he became advisor and secretary to 
ʿUthmān Diqna and leader of a rubʿ in the Mahdist army; he was famous 
for his war poetry and for an elegy for the Mahdi. After 1890 he succeeded 
his father as head of the eastern Majādhīb, and was officially recognized 
as such by the British after 1915. To avoid too close control by the 
Condominium authorities, and not being allowed to settle in 

 
14 ʿAbd al-Raḥīm (1936) and Dirār (1968) give Dhū ’l-Qaʿda 1257/January 1842; but his father, 

who says he was born in 1248/1832-3 (al-Wasīla, 71) would have been only 10 at that time. Hill and 
Voll, on the other hand, say Majdhūb was born in 1863; this, however, would make him even younger 
by the time his poems in the Dīwān were first published (1875)! 
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Sawākin/Tokar, he retired to Ḥumarī15 on the River Atbara, where he was 
greatly venerated by the nomads, together with the Qādirī shaykh ʿAbd 
al-Qādir w. Ḥāshī (q.v.). The tomb of al-Shaykh in Ḥumarī has been the 
scene of a ḥawliyya (on 14 Shaʿbān) since 1984. 

1. Bayān nasab al-faqīh Ḥamad. 
A brief history of al-Fakī Ḥamad, ʿAbd Allāh al-Naqar and his 
descendants, apparently written at the request of the Naqarāb. 
MS: in the Naqarāb Mosque, al-Dāmar; copy of this in Bergen, ms. 3, 43-51 
(Hofheinz collection). 

2. Dīwān. 
16 poems in praise of the Prophet, all written before 1875. Most of the 
poems are tashṭīr of qaṣāʾid by ʿAbd al-Raḥīm b. Aḥmad al-Burʿī al-
Yamanī (d. 803/1400-1). Al-Burʿī was a Sufi poet from the Yemen who lived 
in the Ḥijāz for a long time and died near Medina (Aʿlām, iii, 343; al-Ḥibshī 
(n.d.), 325). His Dīwān (extracts of which are translated in Tor Andræ, Die 
person Muhammeds, 337 and 389-90) is very highly regarded in the Sudan. 
— The date of his death is given as “c. 450 h” (i.e. AD 1058) GAL I 259, S I 
459); but this must be wrong, as he alludes to later poets in his poetry 
(Qurashī Muḥammad Ḥasan, Dīwān Wad Saʿd, p. 11 n. 2). 
MS: Khartoum (NRO), Misc., 1/30/529. 
Publ. v. supra, Muḥammad Majdhūb b. Qamar al-Dīn, 5 (1) 231 ff.; (4) 288-
344. 
Recording, (6 poems), MR 3, 4, 8, 11, 14, 17, 21. 

4. al-Fuyūḍāt al-wahbiyya fī murāsalāt wa-wāridāt al-Mahdiyya. 
Compiled before 1891 by Muḥammad Majdhūb b. al-Ṭāhir. 3 vols. are 
extant out of a planned 7: 
i, manshūr al-ṣalāt, rātib, al-adʿiya, al-adhkār, a question and response 
on the reading of the Rātib, and a qaṣīda by ʿ Abd Allāh al-Ṭayyib b. Qamar 
al-Dīn al-Majdhūb (q.v.) in praise of the Rātib; 31 items. 
ii, manshūrāt, indhārāt; 49 items, all from the Mahdi. 
iii, K. al-Aḥkām wa’l-ādāb; 123 items, all apparently from no. 4, supra. 

 
15 According to R. Slatin’s letter to al-Majdhūb b. al-Ṭāhir (NRO, Intel 2/32/263), he had first 

moved to Ḥumarī in 1912, still hoping to be allowed to return to Tokar. It was Slatin who advised him 
to stay in Ḥumarī, in order not to arouse friction with the Khatmiyya in Tokar. 
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See further Abū Salīm (1989), pp. 253-58 [pp. 165-6 in the 1981 edn.] and 
Fihris, pp. 304-5. 
MS: Paris (BN), mss. arabes 5069.16 

4. Manẓūma fī ’l-farāʾiḍ. 
In poetic form to facilitate memorization. 
MS: Bergen NI 757. 28/3A-J + NI 758. 28/41-4; Khartoum (NRO), copy of the 
same. 

5. Masʾala fī istiʿmāl al-ṭarīq. 
A memorandum on the attitude the Ṣūfī brotherhoods should take after 
the end of the Mahdiyya, written c. 1915, and addressed to Muḥammad al-
Majdhūb b. ʿAbd Allāh b. Madanī (c. 1860–c. 1923), who after the 
Mahdiyya emigrated from al-Dāmar to found a khalwa in al-Rufāʿa. 
MS: Bergen, V ms. 3, 10-12 (Hofheinz collection), photocopy of a copy 
copied by the addressee’s son, Aḥmad, on 22 November 1937. 

6. Qaṣīda ʿayniyya fī rithāʾ Ḥamdān Abū ʿAnja. 
Opens: Ḥamdānu innaka ṭālamā sumta al-ʿidā. 
Elegy for the Mahdist general, Ḥamdān Abū ʿAnja (v. Hill, Biog. Dic., 147 
and 400), who died at al-Qallābāt during an Ethiopian campaign on 29 
January 1889. 
Publ. in Shuqayr, iii, 482 (1077), four verses. Also publ. (these four verses?) 
in Min ṭārīkh al-Sūdān, a small textbook for elementary school teaching 
in history compiled at Bakht al-Riḍā in the early 1940s. 

7. Qaṣīda bāʾiyya 
Opens: Handūb taʿrifu ṣabranā. 
On the occasion of ʿUthmān Diqna’s evacuation of Handūb at the 
Khalifa’s order, 11 February 1889. 
Publ. ʿ Abd al-Raḥīm (1936), 93-94; Ḍirār (1968), 16-17; al-Milayk (1975), 330; 
(the first six verses) ʿĀbidīn (1967), 221-22. 

 
16 This number is given by Abū Salīm. The catalogue of the BN, however, lists another work 

under 5069: “Histoire des provinces du Soudan égyptien jusqu’au règne d’Ismaïl Pacha. Neskhi du ⅩⅨe 
siècle, 42 feuilles, 35.5 x 22 cm”. This may be a copy of the Makhṭūṭat Kātib al-Shōna; it is much shorter 
than the 79+92+134=305 pp. that the Fuyūḍāt consist of according to Abū Salīm, Fihris (1995 edn.), 
pp. 435-7. 
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8. Qaṣīda hāʾiyya. 
Opens: A-badat Sulaymā wa’njalā bi-sanāhā. 
On the dīwān of Muḥammad Majdhūb b. Qamar al-Dīn. 
MS: Khartoum (NRO) Misc., 1/55/1033 (copy in Hofheinz’ possession). 
Publ. v. supra, Muḥammad Majdhūb b. Qamar al-Dīn, no. 5 (1), s.p.; 5 (2), 
pp. 128-30; 5 (4), pp. 188-90. 

9. Qaṣīda hāʾiyya fī rithāʾ al-Mahdī  
Opens: Dahatnā dawāhin yaḍras al-qalbu nābihan. 
Elegy on the Mahdi, sent to the four khulafāʾ. The letter of thanks to 
Muḥammad b. al-Ṭāhir (5 Dhū’l-ḥijja 1302/15 November 1885) is preserved 
(Khartoum (NRO), Mahdia, 3/2/447). 
MS: Khartoum (NRO), Misc., 1/25/317, a very poor photocopy. 
Publ. Shuqayr, iii, 361 (937-38) (verses 1, 7-8, 10, 14, 26-30, 34, 38-41, 44-45); 
ʿAbd al-Raḥīm (1936), 94-95, giving the same verses; Mikhāʾīl, 211-2 
(repeating the same verses); al-Milayk (1975), 331, the same verses. 
Durham (SAD) AR. 247/2/28-9 contains a “literal” English translation of a 
“Lamentation at Mahdi’s death”, “presumably written by Muḥammad 
Maḥmūd al-Sawākinī and Muḥammad b. al-Ṭāhir”; but except for the first 
verse (second of the translation) the translation bears no similarity to the 
Arabic text known to us. 

10. Qaṣīda kāfiyya fī madḥ al-Mahdī. 
Opens: ʿAlayka ya imām al-hady azkā. 
In praise of the Mahdi. 
MS: Bergen NI 779. 28/26a-c; Khartoum (NRO), copy of the same. 
Recording, MR 7 (antiphony; no refrain). 

11. Qaṣīda lāmiyya fī rithāʾ ʿAbd al-Qādir wad Ḥāshī. 
Opens: Mā li’l-bilād allatī bi’l-amsi takhtālu * unsan li-faqdika minhu al-
damʿu yanhālu. 
Elegy for ʿAbd al-Qādir w. Ḥāshī (q.v.). 
Shaykh ʿAbd al-Raḥmān ʿAbdullāhi said he has a copy of it in al-Adirgāwi. 

12. Qaṣīda lāmiyya fī rithāʾ Aḥmad ibn Muḥammad ʿUthmān al-Mīrghanī. 
Opens: Maʿāhid al-dīni ẓalla al-dahru yaghtālu. 
Elegy for Aḥmad b. Muḥammad ʿUthmān b. al-Ḥasan b. Muḥammad 
ʿUthmān al-Mīrghanī (d. 1347/1928), the more religiously oriented brother 
of sayyid ʿAlī. 
MS: Bergen (Hofheinz collection), transcription. 
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13. Qaṣīda rāʾiyya fī madḥ al-Mahdī. 
Opens: A-dhakarta ḥayy Suʿād wa’l-ʿUmmāra. 
In praise of the Mahdi; acc. to Ḍirār (1981) 239-40 it is on the battle of 
T’amāy (13 March 1884). It was written presumably before 19 July 1884 
(referred to in Durham (SAD) AR. 98/1, Vol. II, 155 and III, 57). 
MS: Bergen NI 765. 28/11a-d; Khartoum (NRO), copy of the same. 

14. Qaṣīda rāʾiyya fī madḥ ʿUthmān Diqna. 
Opens: Baṭalun tahābu banū ’l-uṣayfiri bi’smihi * lima lā wa-sāʾa 
ṣabāḥuhum tikrārā. 
In praise of ʿUthmān Diqna, after the battle of T’amay 13 March 1884. 
Publ. (one line) Fawzī (1319/1901-2), i, 195. 

15. Qaṣīda fī rithāʾ Muḥammad al-Badawī. 
Opens: Allāhumma inna’l-riḍā bi’l-ḥukm qad wajab. 
Elegy for Muḥammad al-Badawī Nuqud (d. 1911), a Tijānī who was an 
important qāḍī in Berber and Omdurman during the Mahdiyya (see 
Chapter Eleven). From 1901 until his death he was Shaykh al-ʿulamāʾ. A 
qubba was built for him in Omdurman. 
Not yet located. 

16. Qaṣīda. 
Opens: Yā ṭayyib al-qulūbi rūḥī fidāka. 
Shaykh ʿAbd al-Raḥmān ʿAbdullāhi said he has a copy of it in al-Adirgāwi. 

17. Sharḥ al-Nafaḥāt al-layliyya fī mawlid khayr al-bariyya. 
Comm. on Muḥammad Majdhūb b. Qamar al-Dīn, al-Nafaḥāt al-layliyya 
fī dhikr mawlid khayr al-bariyya. 
With short notes on the life and works of the author, compiled from al-
Wasīla. It is possible that Muḥammad b. al-Ṭāhir died before completing 
the comm. 
MSS: (1) Khartoum (NRO), Misc., 1/62/1083, incomplete photocopy; (2) 
Khartoum (NRO), Misc., 1/56/1042, even more incomplete. A copy 
combined from the two NRO mss. is available in Bergen 505 (Hofheinz 
collection). 

18. Taḍyīq al-maʾāziq fī ’l-radd ʿalā ʿAlī ʿAbd al-Rāziq. 
Refutation of ʿAlī ʿAbd al-Rāziq, al-Islām wa-uṣūl al-ḥukm, Cairo: M. Misr, 
1925. 
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MS: Khartoum (NRO), Misc., 1/67/1186, completed mid 1346/c. December 
1927, 40 pp. photocopy; another photocopy of this is also in Khartoum 
(UL), Sudan Collection, 8 QC, pamphl. 124. 
Publ. Khartoum: M. Mandīl, 1 Ramaḍān 1348/31 January 1930. 

19. Tanāsul al-buṭūn wa’l-shuʿūb min āl al-faqīh Muḥammad al-Majdhūb. 
Written in 1338/1920; an elaborate genealogy starting with al-ḥājj ʿĪsā b. 
Qindīl and continued until the time of the author. 
MSS: The original manuscript is said to have passed to the author’s son 
al-Ṭayyib (d. 1982), who lived in Tinḍil’ay (Gāsh). Apparently it was taken 
from there by ʿ Abd al-Raḥmān al-Ṭāhir ʿ Abd al-Raḥmān al-Majdhūb, who 
distributed a mimeographed version (1983) within the family. Copies of 
this have now been deposited in Khartoum (NRO) and Bergen 506 
(Hofheinz collection). A slightly different, handwritten version, with 
various additions relating to the Majādhīb of al-Qaḍārif, is kept by 
ʿUthmān b. ʿ Abd al-Raḥmān b. ʿ Uthmān b. Muḥammad w. al-Azraq, imām 
of the mosque in al-Ṣūfī al-Azraq, al-Qaḍārif. 

20. al-Tawassul bi’l-awliyāʾ al-kirām. 
Highly esteemed tawassul poem, often memorized, but never performed 
in groups. 
MS: Khartoum (NRO), Misc., 1/56/1041. 
Publ. Cairo: M. al-Bahiyya, Muḥarram 1357/March 1938. 
Recording, MR 7A. 

21. al-Thurayyā. 
A long and highly esteemed verse eulogy of the Prophet. 
MSS: Khartoum (NRO), Misc., 1/30/529; Misc., 1/35/910; Misc., 1/62/1082. 
Publ. as (1) al-Thurayyā fī madḥ man ḥāza min qawsayn maqām saniyy. 
Cairo: M. al-Raghāʾib, n.d. (under the patronage of al-Zubayr Raḥma 
(1830-1913, q.v.), (2) Q. al-Thurayyā fī madḥ khayr al-bariyya […] wa-yalīha 
K. al-Asrār al-jamma fī ’l-ṣalāt ʿalā nabī al-raḥma taʾlīf al-quṭb al-Maḥbūb 
walī Allāh al-Shaykh Muḥammad b. Qamar al-Dīn al-Majdhūb. Cairo, n.d. 
(Khartoum (NRO), Misc., 1/35/910), (3) Q. al-Thurayyā fī madḥ khayr al-
bariyya, publ. together with K. al-Asrār al-jamma and al-ʿIqd al-sunnī al-
muzān (v. supra, Muḥammad Majdhūb b. Qamar al-Dīn), Cairo: M. al-
Umma al-Bahiyya, Shaʿbān 1328/1910 (under the patronage of 
Muḥammad Saʿīd Bāzaraʿa, a Ḥaḍramī merchant in Sawākin), (4) Q. al-
Thurayyā fī madḥ khayr al-bariyya, ed. al-Ṭayyib ʿAlī Aḥmad Abū Sinn, 
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n.p., 1 November 1983 (at the initiative of Hāshim al-Suhaylī, imām of al-
Dāmar’s Old Mosque). 

ʿABD AL-RAḤMĀN b. AL-ṬĀHIR b. AL-ṬAYYIB b. QAMAR AL-DĪN, b. 
1300/1882-83, d. 13 Jumādā I 1363/6 May 1944. 

Khartoum (NRO), Cairint, 2/32/263 (1 August 1915); Ḍirār (1981), 127. ʿAbd al-Raḥmān’s 
grandson, ʿAbd al-Raḥmān al-Ṭāhir ʿAbd al-Raḥmān, mimeographed some of his poems 
and distributed 1,600 copies among the family; no one was able to show me one in 1988. 

Born in the mountains near Erkowit, ʿAbd al-Raḥmān lived after the 
Mahdiyya in Ḥumarī with his brother Muḥammad, who in the early 1910s 
sent him back as his representative to Tokar/Erkowit. ʿAbd al-Raḥmān’s 
reserve vis-à vis the British gradually lessened, and he built up a 
reputation of his own. After his brother’s death in 1930, he became recog-
nized as head of the Majādhīb in the Sawākin, Tokar and Gash areas. 

1. Muzdawija. 
Opens: Anta ’l-nabī ’l-ʿadnāni. 
Refrain: Ṣallā ʿalayk al-Wālī * yā sayyid al-afḍālī. 
MS: Bergen, ms. NS A4, 17-19 (Hofheinz collection). 

2. Muzdawija. 
Opens: Bi’llāhi qad badēnā. 
Refrain: Ṣallā ʿalayk Allāh. 
Interspersed with Sudanese colloquial (a characteristic trend in Mahdist 
poetry). 
MS: Bergen, ms. NS A4, 19-22 (Hofheinz collection). 

3. Muzdawija (?). 
Opens: Ṣallā ’llāh ʿalā ’l-badri. 
MS: Bergen (Hofheinz collection). 

4. Qaṣīda hāʾiyya. 
Opens: Ya sāʾiran fī ’l-dujā naḥw al-ḥabībi fa-qif. 
Refrain: Yā Rabbi ṣalli ʿalā man kāna yakhdimuhu * Jibrīlu lammā sarā 
wa’l-nūru yaqdumuhu. 
MSS: (1) Bergen, ms. NS A10, 13-15 (Hofheinz collection); (2) Bergen NI 
771.28/17, incomplete, eight verses missing; Khartoum (NRO), copy of the 
same; (3) Bergen, ms. NS A4, 7-9 (Hofheinz collection), incomplete. 
Recording, MR 15B 
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5. Qaṣīda lāmiyya. 
Opens: A-hal barqun talaʾlaʾa mustaṭīlā. 
MSS: (1) Bergen NI 766.28/16a-b; Khartoum (NRO), copy of the same; (2) 
Bergen, ms. NS A4, 5-7 (Hofheinz collection), incomplete, seven verses 
missing. 

6. Qaṣīda mīmiyya. 
Opens: A-min ḥubbi Salmā salawta ’l-manām. 
MSS: (1) Bergen, ms. NS A4, 22-23 + ms. NS A10, 11-12 (Hofheinz collection); 
(2) Bergen NI 766.28/12, incomplete; Khartoum (NRO), copy of the same. 

7. Qaṣīda mīmiyya. 
Opens: Ṣalāt Allāhi mā ṭalaʿat. 
Refrain: Fa-ṣallā ’llāhu mawlānā * ʿalayhi kawābil al-diyamiMS: Bergen, 
ms. NS A4, 16-17 (Hofheinz collection). 

8. Qaṣīda mīmiyya. 
Opens: Yā imām al-rusli yā khayr al-warā. 
Refrain: Ṣalli wa-sallim Rabbī dāʾiman abadan * ʿ alayka yā aʿẓam al-awṣāfi 
[…]. 
MS: Bergen, ms. NS A4, 14-16 (Hofheinz collection). 

9. Qaṣīda nūniyya. 
Opens: A-yā khayr al-anāmi matā arāni. 
MS: Bergen, ms. NS A4, 23-24 (Hofheinz collection), slightly damaged. 

10. Qaṣīda. 
Opens: Hal burayq al-ghawri lāḥa. 
Refrain: Ṣalawātun wa-salāmun * li’l-nabī al-Hāshimīyā. 
MSS: (1) Bergen NI 778. 28/25a-(4); Khartoum (NRO), copy of the same; 
(2) Bergen, ms. NS A4, 9-10 (Hofheinz collection). 
Recording, MR 7B (antiphony; no refrain). 

11. Tashṭīr of an unidentified qaṣīda. 
Opens: Barqu salʿin tasāmā. 
Refrain: Rabbī ṣalli dawāmā * li’l-nabī dhī ’l-ʿalāmā. 
MSS: (1) Bergen NI 772. 28/18 + NI 774. 28/20a; Khartoum (NRO), copy of 
the same; (2) Bergen, ms. NS A4, 10-12 (Hofheinz collection). 
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MAJDHŪB b. ABŪ BAKR b. YŪSUF b. IBRĀHĪM, b. 1843/4 or shortly 
thereafter, d. 24 November 1899. 

Abū Salīm, Fihris, 322, 541, 806 (letters from the Mahdi); idem (1969), 155 (letter from the 
Mahdi to al-Ṭāhir al-Majdhūb); ʿUthmān Diqna (1974), 8; Ḍirār (1981) 118; al-Ṭayyib (1980), 
96; Ḥummayda, thesis (1971), 81. 

Majdhūb’s mother, ʿĀʾisha, was the daughter of Muḥammad Majdhūb b. 
Qamar al-Dīn, married to an influential Shagaléy-Artēgāwī. He was a 
dedicated follower of the Mahdiyya, joining the Mahdi before the fall of 
al-Ubayyiḍ and fighting under ʿAbd Allāh w. al-Nūr. In May 1884, the 
Mahdi appointed him to his five-man council of assistants. After living in 
Omdurman for a period, Majdhūb became an important military leader 
in the East; he stayed with the Khalifa until the final battle in al-Jadīd, 
where he died alongside the Khalifa. 

1. Qaṣīda dāliyya fī manāqib al-Majdhūb. 
Opens: Yā khillu ʿarrij li’l-farīd al-awḥadi. 
On al-Ṭāhir al-Majdhūb’s book, al-Wasīla. 
Publ. al-Wasīla, 1332 edn., p. 255. 

AL-AMĪN b. ABŪ BAKR b. YŪSUF b. IBRĀHĪM, d. 1929 (before 12 June). 

Khartoum (NRO), Mahdia, 2/1/2; ib., Misc., ? (= Bergen, ms. V ms 1, 9 (Hofheinz 
collection)); al-Ṭayyib (1980), 96; idem (1983), 193. 

Born in Bānaqīr on the River Atbara. During the Mahdiyya, al-Amīn was 
deputy leader of the rāyat al-Majdhūb. After the end of the war he lived 
in Ḥumarī, where he studied Shāfiʿī fiqh with Muḥammad b. al-Ṭāhir b. 
al-Ṭayyib, but frequently visited al-Dāmar, establishing a Shādhilī khalwa 
now famous for its madīḥ tradition in al-Firēʿ, a northern “suburb”. He 
died during a visit to Tokar (where his family is involved in agriculture), 
and is buried there. 

1. Qaṣīda tāʾiyya. 
Opens: Laka ’l-shifāʿa. 
A very popular poem, in which al-Amīn asks God for forgiveness for his 
student, ʿAbd Allāh Muḥammad al-Hajā of al-Firēʿ. 
MSS: (1) Bergen NI 769. 28/15; Khartoum (NRO), copy of the same, (2) 
Bergen, ms. NS A4, 13-14 (Hofheinz collection); (3) Bergen, ms. NS A5, 10-
11 (Hofheinz collection); identical with ms. NS A6, 11A-12A (Hofheinz 
collection). 
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2. Qaṣīda. 
Opens: Tasabbabtu damʿ al-ʿayni shawqan. 
MS: Bergen (Hofheinz collection). 

AḤMAD Wad al-Nāf(i)sha b. AL-AMĪN b. AL-ḤASAN b. AL-AMĪN b. 
ḤAMAD b. MUḤAMMAD AL-MAJDHŪB, also known as al-Fakī wad al-
Amīn or Shēkhnā, d. 1927. 

The following is based on oral information gathered from Muḥammad Majdhūb b. al-
Ḥusayn (q.v.) and others in 1987-8. A student of Wad al-Nāfsha, Abbashar Saʿid Ḥāmid, 
wrote a Qaṣīda describing his life and listing all his writings; this is said to have been 
mimeographed, but my informants could not find it when I was there. 

The last famous representative of the ḥikma tradition within the 
Majādhīb clan. He “inherited” his knowledge from his maternal great-
grandfather, al-Ṭayyib Shaykh al-ʿAllāma b. Muḥammad b. al-Ṭayyib b. 
Ḥamad b. Muḥammad al-Majdhūb (d. 1885), who apparently had learned 
it through contact with West Africans, “specialists” of magic in the Sudan. 
Like him, Wad al-Nāfsha was an esteemed fiqh teacher as well as a 
popular healer. Though ḥikma was always regarded as an occult science 
not to be disclosed to the general public, it was considered perfectly 
legitimate by figures like Muḥammad b. al-Ṭāhir al-Majdhūb (q.v.), who 
used to send students to Wad al-Nāfsha. After his death, the tradition was 
continued by his cousin and husband of his sister, Muḥammad b. 
Muḥammad b. al-Ḥasan, as well as by his daughter Fāṭima. Most of his 
books eventually ended up in the library of Shaykh Majdhūb Jalāl al-Dīn 
(q.v.), but some apparently are still being used in the Eastern Sudan. 

Aḥmad is said to have written on ṭibb, skin diseases, kīmiyāʾ, falak, 
harvesting etc., as well as several poems in praise of the Prophet, and a 
tashṭīr of a qaṣīda by ʿAbd al-Raḥīm al-Burʿī. Because of the secretiveness 
of my informants, I was not able to see any of these. 

MUḤAMMAD MAJDHŪB b. MUḤAMMAD b. AḤMAD b. JALĀL AL-DĪN 
b. ʿABD ALLĀH al-Naqar b. ḤAMAD b. MUḤAMMAD AL-MAJDHŪB, 
known as shaykh Majdhūb Jalāl al-Dīn or al-shaykh Jalāl, b. 1305/1887-88, 
d. 27 Ramaḍān 1396/21 September 1976. 

Mikhāʾīl, 262-70; Majdhūb Jalāl al-Dīn, Manjaḥ al-Sūl, 38 ff.; Bāsharī (1981), 316-9; 
Ḥummayda, thesis (1971), 10-12, 16-17, 40, 57, 79, 87, 89, 91 and 101-2; al-Karsani, thesis 
(1977), 43, 59; al-Ṭayyib (1983), 8-9, 78, 84, 92-93 and 107; Hofheinz (1991b). 

Majdhūb was born in al-Makkāylāb (south of Berber), where his maternal 
grandfather had established a khalwa; his mother, Maryam, was a Qurʾān 
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teacher for girls. Majdhūb’s father died shortly after his birth, and he 
spent the first eight years of his life in al-Makkāylāb before moving to al-
Dāmar to his paternal uncle ʿ Abd Allāh al-Naqar (1847-1935). Later, he was 
among the first batch of students recruited by the British to receive a 
secular training in Khartoum. He worked as a teacher in Sawākin, Wād 
Madanī (from October 1914) and Atbara (from January 1916) before being 
transferred to Gordon College early in 1921. His spiritual teachers during 
this time were al-sayyid Maḥmūd b. Aḥmad b. Sulaymān al-Idrīsī al-
Maghribī (d. 1934), a Tijānī shaykh from Wād Madanī; his uncle ʿAbd 
Allāh al-Naqar; and Muḥammad b. al-Ṭāhir (q.v.), who taught him the 
awrād of Shaykh al-Majdhūb and gave him his final and comprehensive 
ijāza. After performing the pilgrimage in 1944, Majdhūb retired, though 
he continued teaching at the Maʿhad Ummdurmān al-ʿIlmī. When the 
government stopped supporting the khalwa of al-Dāmar in favour of 
secular education in about 1948-49, Majdhūb tried to continue it, 
although because of some differences with the rest of the Naqarāb he 
decided to build his own mosque and school in 1950. His Higher Institute 
for Religious Studies, established 1959/60, was turned into a Government 
intermediate school shortly before his death. 

1. al-Adab al-dīnī. 
A lecture on ethics. 
Publ. in: Majallat Maʿhad Ummdurmān, 2 (1958), 13-18. 

2. Asnā ’l-maṭālib fī mukhtaṣar al-manāqib fī tarjamat al-quṭb al-maḥbūb 
walī Allāh al-Shaykh Muḥammad al-Majdhūb. 
Completed in 1335/1916-17; revised and enlarged by Muḥammad b. al-
Ṭāhir (q.v.) in 1341/1922-23. A short spiritual biography, abridged from al-
Wasīla, to be read at the annual ḥawliyya of Muḥammad Majdhūb b. 
Qamar al-Dīn. It is used only by the Naqarāb. 
MS: (photocopy of the author’s autograph), dated 1 Shaʿbān 1344/ 14 
February 1926, file title: Mukhtaṣar manāqib al-shaykh Muḥammad al-
Majdhūb, Khartoum (NRO), Misc., 1/67/1188; photocopy of this in 
Khartoum (UL), Sudan Collection, 8QC. Khartoum (NRO), Misc., 
1/82/1315 is probably the same. Khartoum (NRO), Mahdia, 9/3/24 may 
either be another version or a predecessor of this. 
Publ. Cairo: M. Miṣr, n.d. 
Recording, MR 11B + 12A-B. 
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3. “Biography of ʿAbd Allāh al-Naqar b. Aḥmad b. Jalāl al-Dīn”. 
The author’s uncle, b. 1265/1848, who in 1898 became spiritual leader of 
the Naqarāb; written upon ʿAbd Allāh’s death, 26 July 1935. MS: Bergen, V 
ms. 3, 27-33 (Hofheinz collection), the first of 8 pp. is missing. 

4. “Biography of al-ḥājj ʿAṭwa”. 
The father of the author’s mother, al-ḥājj ʿAṭwa b. ʿAbd Allāh al-Khafāja, 
was a Moroccan who had served with the Egyptian army in Berber, where 
he became a pupil of Shaykh Ḥasīb b. al-Ṣiddīq al-Majdhūb (q.v.). After 
leaving the army, he founded a khalwa in al-Makkāylāb and became 
known for his baraka. He died during the Mahdiyya. The ms., written in 
April 1957, also includes sections on his sons. 
MS: Bergen, V ms. 3, 36-R, first pp. missing, + V ms. 4, 1-36A (Hofheinz 
collection). 

5. Bulūgh al-marāmī fī tashṭīr Khill al-gharāmī. 
Tashṭīr of a poem on the ascension of the Prophet by ʿAbd al-Raḥīm b. 
Aḥmad al-Burʿī al-Yamanī (v. supra); the poem can be found in Dīwān al-
Burʿī fī ’l-ibtihālāt wa’l-taḍarruʿāt al-ilāhiyya wa’l-istiʿṭāfāt wa’l-madāʾiḥ al-
Muḥammadiyya, ed. ʿAbd al-Raʾūf Muḥammad Sālim and Ḥasan ʿAbd al-
Ḥamīd al-Shaykh, Cairo: Mk. and M. al-Mashhad al-Ḥusayni, 1389/1970, 
pp. 32-35. 
Publ. in Dīwān Manjaḥ al-Sūl (no. 6 below). 

6. Manjaḥ al-sūl fī madḥ al-rasūl. 
Poems in praise of the Prophet, written in his youth, collected and ed. by 
himself 1 Muḥarram 1368/3 November 1948. 
Publ. in Dīwān manjaḥ al-sūl, Cairo: Dār al-Kitāb al-ʿArabī, 1384/1964-65 
(this includes a biography of Maḥmūd al-Maghribī, completed 7 
Ramaḍān 1376/7 April 1957); 2nd edn., Khartoum: al-Dār al-Sūdāniyya, 
n.d. (before 1976). 

7. Al-Nafaḥāt al-Ramaḍāniyya fī tashṭīr al-qaṣāʾid al-Majdhūbiyya 
.Tashṭīr of 10 poems by Muḥammad Majdhūb b. Qamar al-Dīn, written 
during the second half of Ramaḍān 1369/first half of June 1950. 
MS: 3 Ṣafar 1370/14 November 1950, autograph, mentioned in the preface 
of the published version. 
Publ. in Dīwān Manjaḥ al-Sūl (no. 6 above). 
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8. al-Wāridāt al-wahbiyya fī awrād al-ṭarīqa al-Majdhūbiyya. 
A brief description of the basic teachings of the Shādhiliyya-Majdhūbiyya 
with the prayers and litanies, mainly extracted from al-Ṭāhir b. al-Ṭayyib 
al-Majdhūb, al-Wasīla (q.v.). 
Awrād collection completed in Jumādā I 1370/February-March 1951. 
Publ. Cairo: M. al-Shubukshī, 1381/1961-62; (abridged?) as Mukhtaṣar al-
Wāridāt al-wahbiyya fī awrād al-ṭarīqa al-Muḥammadiyya al-Shādhiliyya 
al-Majdhūbiyya, ed. al-Shādhilī [b.] Aḥmad [b.] Muḥammad al-Majdhūb 
[b. al-Fakī ʿAbd Allāḥ b. Madanī b. al-Fakī ʿAbd Allāh al-Naqar]. 

MUḤAMMAD MAJDHŪB b. AL-ḤUSAYN b. ʿABD AL-MĀJID b. AḤMAD 
b. MUḤAMMAD b. AḤMAD b. ʿABD AL-MĀJID AL-ḌARĪR, known as al-
Jaylānī, b. c. 1900, d. c. 1990. 

al-Ṭayyib (1983), 113. 

Born in al-Timeyrāb west of al-Dāmar, al-Jaylānī worked as a 
schoolteacher in various places in the Northern Sudan. After his 
retirement, he succeeded his father as imām in al-Timeyrāb, but towards 
the end of his life he was only leading Friday prayers in al-Dāmar’s 
Burhāniyya Mosque (though he is not a Burhānī himself). Like all his 
family, he is closely associated with the Majādhīb faction centred around 
the Old Mosque. 

1. “Biography of al-fakī al-Ḥusayn”. 
Untitled biography of his father (d. 1955), the last famous fakī (i.e. teacher) 
in the Old Mosque’s khalwa (cf. his picture, Bergen NI 773. 28/19). Written 
in 1987 for the folklorist al-Ṭayyib Muḥammad al-Ṭayyib. 
MS: Bergen, ms. NS A9, 17-21; ms. NS A10, 0-2 (Hofheinz collection). 

2. Nubdha qaṣīra ʿan taʾrīkh madīnat al-Dāmar wa-ʿan munshiʾihā al-
awwal wa-muʾassis masjid al-Majādhīb al-ʿatīq Ḥamad wad ʿAbd Allāh 
[…]. 
Dated 27 November 1974. Written together with ʿAwaḍ Muḥammad al-
Shaykh al-Amīn (b. 21 March 1930). 
MS: Bergen 508 (Hofheinz collection), photocopy of typescript, 2 pp. 

3. Qaṣīda tāʾiyya fī rithāʾ al-fakī al-Ḥusayn. 
Opens: Qad ʿamma ḥuznuka yawma mawtika fī ’l-jihāt. 
Elegy for the author’s father; a tashṭīr of this elegy was composed by 
Muḥammad al-Khayr b. (Muḥammad) al-Amīn, a fellow teacher of al-
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Jaylānī at the time in Timēd near Umm Shadīda (Madrasat al-ḥājj al-
Ṭāhir). 
MSS: (1) Bergen NI 774.28/20b + NI 775.28/21; (2) tashṭīr, Bergen NI 
775.28/21a-b. 

MAJDHŪB b. ḥājj ḤAMAD b. ḤAMAD b. AḤMAD b. al-khalīfa ḤAMAD 
b. MUḤAMMAD AB ṢURRA b. AḤMAD AB JADARĪ, known as Majdhūb 
al-ḥājj Ḥamad al-Khalīfa, b. 1935. 

Born in al-Dāmar, he has lived in Khartoum since 1945 and works in the 
Civil Service. His father, who had had business contacts in al-Ubayyiḍ, 
was a Tijānī, but he himself became a Burhānī in 1952, following his uncle. 

1. Muqtaṭaf min K. al-Wasīla […]. 
Majdhūb has been reading his version of the Manāqib for the last couple 
of years at the ḥawliyya of Shaykh al-Majdhūb held at the Old Mosque of 
al-Dāmar. 
The original ms. having been severely damaged, he wrote a fresh copy of 
it at my request. Plans to publish a printed version have not yet 
materialized. 
MS: Bergen 504 (Hofheinz collection), photocopy of autograph. 

MAJDHŪB b. AL-MAKKĪ b. AḤMAD b. MUḤAMMAD b. MADANĪ b. 
MUḤAMMAD AB ṢURRA, b. 1939.  

A teacher, he is now (1995) supervisor of education in al-Dāmar, and also 
leader of Friday prayers in al-Ḥuḍayba, four km south of al-Dāmar. 

1. Manāqib al-shaykh al-Majdhūb. 
Untitled. Majdhūb al-Makkī compiled his own version of the manāqib, 
which are quite elaborate on karamāt, in about 1984. He read them at the 
ḥawliyya in 1987 instead of the briefer ones of Majdhūb ḥājj Ḥamad, 
which had been “eaten away” by termites. 
MS: Bergen, ms. 4, 2-36; ms. NS A8, 9-21; ms. NS A9, 1-2; P4, S-2 (Hofheinz 
collection). 
Recording, MR 9. 
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MUḤAMMAD MAJDHŪB b. MUḤAMMAD AL-AMĪN b. ʿABD ALLĀH 
AL-NAQAR b. AḤMAD b. JALĀL AL-DĪN b. ʿABD ALLĀH AL-NAQAR b. 
ḤAMAD b. MUḤAMMAD AL-MAJDHŪB, b. in the 1930s, d. December 
1988. 

Succeeded his father in 1975 as imām of the Government Mosque. He had 
an outstanding interest in the numerous documents preserved in the 
Naqarāb khalwa, granting liberal access to them to visiting scholars. The 
first of those was Dr. Muḥammad Ibrāhīm Abū Salīm, who reproduced 
part of the collection in his al-Sāda al-Majādhīb (Khartoum (NRO), Misc., 
1/33/778). 

1. Ḥajar al-miḥāya. 
Qaṣīda lāmiyya on the stone on which the ḥeyrān (students of Qurʾān) 
wash their slates (alwāḥ) after finishing a lesson; the water collected in 
the cavity of the stone is called miḥāya and is used for medical purposes. 
MS: Bergen, ms. 1, 49-53 (Hofheinz collection). 

2. Taʾrīkh al-Majādhīb. 
An untitled manuscript on the history of the Majādhīb of al-Dāmar, 
written originally in 1979 for a television interview with the folklorist, al-
Ṭayyib Muḥammad al-Ṭayyib, representing the Naqarāb point of view. 
MS: Bergen, ms. 1, 27-47 and 55 (Hofheinz collection). 

ʿUTHMĀN b. MUḤAMMAD b. ʿABD ALLĀH 

Hofheinz (1991b). 

ʿUthmān, who claims descent from the Majādhīb on the female side, 
studied in Alexandria and became a wealthy pædiatrician in his native 
Wād Madanī, which he represented before 1969 as Democratic Unionist 
Party deputy in Khartoum. He is an ardent follower of Shaykh al-Majdhūb 
and organizes a small Shādhilī circle in Wād Madanī. In connection with 
a difficult medical operation that he had to undergo, Shaykh al-Majdhūb 
appeared to him in a vision, upon which he went to al-Dāmar and 
brought a section of the Majādhīb (the Naqarāb) to reorganize the 
ḥawliyya and celebrate it at the Shaykh’s tomb, for the restoration of 
which he contributed a large sum of money. He also contributed to the 
republication of Mukhtaṣar al-Wāridāt al-wahbiyya and al-Wird al-
maṭlūb (qq.v.). 
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1. al-Ṣalawāt ʿala sayyidinā Muḥammad al-wasīla, wa-yalīhā ṣalawāt al-
muwājaha. 
Prayers on the Prophet, and for those who visit his tomb, written in the 
mid-1970s with the madad of Shaykh al-Majdhūb. 
Publ. 2nd edn. Dubayy, 4th. impr. 1983. (Silsilat Wad Umm Maryōm al-
Dīniyya, 8).17 

 
17 Apparently a Khatmiyya sponsored publisher; no. 9 of this series is the Mawlid of 

Muḥammad ʿUthmān al-Mīrghanī. — Ḥamad b. Muḥammad “Wad Umm Maryōm” (1645-1729/30) 
was a religious teacher based in what is now known after him as Ḥillat Ḥamad in Khartoum North, a 
modern Khatmī centre. 


